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PRESS RELEASE
The Rafto Prize 2006 for Vietnamese human rights defender

The board of the Rafto Foundation has decided to award the 2006 Professor Thorolf
Rafto Memorial Prize to one of Vietnam's most prominent defenders of democracy,

religious freedom and human rights: Venerable Thich Quang Do. He receives the

prize for his personal courage and perseverance through three decades of peaceful
opposition against the communist regime in Vietnam, and as a symbol for the
growing democracy movement in the country.

Thich Quang Do is an intellectual leader and a unifying force in his home country.
A monk, researcher and author, he has devoted his life to the advancement of justice
and the Buddhist tradition of non-violence, tolerance and compassion. Through
political petitions Thich Quang Do has challenged the authorities to engage in
dialogue on democratic reforms, pluralism, freedom of religion, human rights and
national reconciliation. This has provided force and direction to the democracy
movement. But he has paid a high prize for his activism. Thich Quang Do has spent a
total of 25 years in prison and today, at 77, he is still under house arrest. From here
he continues the struggle. As deputy leader of the banned Unified Buddhist Church of
Vietnam, Thich Quang Do is strongly supported by Vietnam's numerous Buddhists.
He also receives broad support from other religious communities as well as from
veterans of the Communist Party. Thich Quang Do plays a key role in the work of
reconciling dissidents from North and South Vietnam.

With this award the Rafto Foundation wishes to express its support for all
Vietnamese who are fighting for a peaceful transition to democracy. Since April of
this year, more than 2.000 citizens have signed the petitions "Appeal for Freedom of
Political Association" and the "Manifesto on Freedom and Democracy for Vietnam".
The petitions demand respect for basic rights, political pluralism, freedom of religion
and freedom of association. This is the first time in recent years that so many people
have signed on to public petitions. The petitions are signed by a wide array of

Catholic priests, Buddhist monks, former political prisoners, former Communist



Party officials, veterans, academics, teachers, nurses, engineers, writers,
businesspeople and many ordinary citizens. In Vietnam, the mere act of signing such
documents may lead to harassment, detention and often imprisonment.

Vietnam is working to increase its international legitimacy and has applied for
membership in the World Trade Organisation. (WTO). The economy is liberalized,
but the country has retained an authoritarian regime. The one-party state does not
tolerate dissenting views or criticism from the media, political parties, religious
organisations or labour unions, despite the country's ratification of the International
Covenant on Civil and Political Rights. Hundreds of political and religious dissidents
remain in prison. Prison conditions are in breach of international standards and

there is evidence of torture and mistreatment. Prisoners are kept in isolation in
cramped, dark, unsanitary cells. There are reports of prisoners being beaten, kicked
and hit with electric shock batons. Arrest without a warrant is common and the
judicial system is vulnerable to political pressure. Defendants often do not have

access to independent legal counsel. Trials are closed to the public and the media,
often also to the family of the accused.

The new prime minister of Vietham, Nguyen Tan Durgently promised to increase the
pace of reform aimed to build a state that is gogdrby law and committed to democracy.
This promise must now be followed by concrete actikhe Rafto Foundation calls on the
Vietnamese government to stop their attacks onddists and enter into a dialogue with the
democratic opposition on reforms opening for pgréiton and respect for human rights,
freedom of belief and political liberty in Vietnam.

The Rafto Prize 2006 is awarded at Den Nationa#&in Bergen Saturday November 4th at 13.00.

The Rafto Prize was established after the death of professor Thorolf Raftos in 1986, in gratitude to
his longstanding work to help people who are repressed and persecuted, and in the realization that
this work must be ongoing. Every year the Rafto Foundation awards the Professor Thorolf Rafto
Memorial Prize (The Rafto Prize). This is a human rights award gaining international status, among
other, several Rafto laureates, Aung San Suu Kyi, Jos¢ Ramos-Horta, Kim Dae-Jung and Shirin
Ebadi, have subsequently been awarded the Nobel Peace Prize. The Rafto Prize contributes to a focus
on human rights violations and on people and communities which need the attention of the world.
This year the Rafto Foundation is marking 20 years of work for human rights. On this occasion, all
previous Rafto laureates are invited to Bergen.

Contact information:

Arne Liljedahl Lynngard (Chair of the Board of the Rafto Foundation) Ph: (+47) 95152290 - E-mail:
arne@bts.no

For comments:

Penelope Faulkner (Vice-President, Vietnam Committee on Human Rights), Ph: (336) 11 89 86 81 - E-mail:
pj.faulkner@free.fr



A Buddhist's Quest for Democracy *

Thich Quang Do

My name is Thich Quang Do, | am a Buddhist monkiak born in Thai Binh, northern
Vietnam, on 27 November 1928 and | entered thersralethe age of 14. But my story really
begins at 10 am on 19 August 1945, the day of thguat Revolution, when the French
colonialist rulers were overthrown by Communistaletionary forces in northern Vietnam.

| was just 17. On that day, | saw my master, thetriv@nerable Thich Duc Hai, superior
monk of Linh Quang Pagoda, Thanh Sam village inDtag province, executed by the
Communist forces. They took him out onto the greetside the village hall in Bat village,
just a mile away from his own pagoda. There, theygha sign inscribetiraitor” around his
neck, and shot him dead.

One year later, in 1946, my master’s religious eld®ther, the most Venerable Thich
Dai Hai, superior monk of Phap Van Pagoda in BathNirovince, was also arrested. He died
in prison soon afterwards, accused of having tigls the Viethamese Nationalist Party.

My master’s religious father, Venerable Thich Thaphyet, superior monk of Tra Lu
Trung Pagoda, was to suffer a similar fate. In 1@snmunist cadres came to his pagoda and
accused him of using religion, the “opium of theople”, to deceive the masses. They
threatened to classify him as an "an enemy of gaple" and subject him to a denunciation
and struggle campaign. Everyone knew such campé#ght horrendous tortures, suffering
and death. Thich Thanh Quyet preferred to takeows life rather than undergo such
humiliations. He hanged himself in his pagoda.

So it was, at that precise moment, at 10 o’clocthenmorning on 19 August 1945 that |
realized with absolute certainty that Communismladawt possibly last in Vietnam. My
whole being was filled with this profound convictias | gazed at my master standing outside
the village hall. His arms were tied behind hiskadth barbed wire and two placards hung
around his neck, one covering his chest and ther dtis back, proclaiming him a "quisling”
and a“country-selling traitor". He was squeezed betwésn groups of men armed with
truncheons and sticks, spears and lances, rakesiekids. Another group of men, the so-
called “judges” of the People's Tribunal stood guaform to conduct the case. They ordered
my master to kneel and hang down his head whilenlisg to the charges. He refused. One of
the judges stepped down from the platform and, tipignhimself in front of my master,
declared: "You're a traitor, you can't afford ®siubborn.” As he said this, the judge hit my
master repeatedly on the chin, bloodying his moBibod kept dripping onto the placard
covering his chest, the one proclaiming him to d&duntry-selling traitor". Then and there,
they sentenced my master to death. They took hitha@areen outside the village hall. His
blood continued to drip onto his robe and on trec@lwhere he was standing. Then they
forced him to lie down. One of the men fired theb®ts point-blank at his temple. Another
spurt of blood gushed out and my master died orsplog

" This is an extract from "Those Who Dare - Voices of Asia’s Democrats”, published by the Alliance
for Reform and Democracy in Asia (ARDA), Singapore, 2006 (authors include Sarwar Bari, Pakistan,
Chee Soon Juan, Singapore, Chua Tian Chang, Malaysia, Martin Lee, Hong Kong, Loretta Ann P.
Rosales, Philippines, Shih Ming-teh, Taiwan, Venerable Thich Quang Do, Vietnam, Wang Dan, China).
The book is dedicated to the Burmese Nobel Peace Prize laureate Daw Aung San Suu Kyi.



The spurt of blood and the sight of my master,dymotionless on the grass with both
hands tied behind his back, dying in a pool of blo@main vividly imprinted on my mind.
Blood covered his face, his robes, his legs andgtbend where he lay. The two placards
denouncing him as a traitor were also red with tlddixty years later, | still remember this
sight as if | had witnessed it only yesterday.

At that moment, | was utterly beside myself witle§rAs | sat on the grass looking at
my master’s body and sobbing bitter tears for Hikmew for certain that Communism could
not survive. The reason is simple enough - Comnmurésivocates hatred and the class
struggle, and condones the killing of people in theelest manner. As history has shown,
cruelty has never formed the basis of politicalglevity. Fundamentally, people abhor cruelty
and evil. And what the people abhor is not likaydst. In the years to come, my conviction
was proven true as communism was overthrown irbiithplace, the Soviet Union, after
lasting a mere 74 years.

My master was killed for being an enemy of the peolet he his sole “crime” was to
help victims of the terrible famine that broke autl945 in North Vietnam. This famine was
exacerbated by the Japanese occupants, who fdregakebple to plant hemp instead of rice
and burned all the rice stocks. Countless peomd. @loated corpses were strewn along the
streets. Troops of starving people marched to HandiHa Dong cities to beg for food, but
many literally dropped dead on arrival, after threeljing journey. Deeply moved by this
tragic situation, my master set up a relief assmeian March 1945 to provide shelter, food
and care for the dying. His association succeedesving a great many people and by June
1945, they were able to return home to their vdagMy master and his disciples returned to
our pagoda. Yet for this, the Viet Minh accused liftbeing a Japanese agent and executed
him. How many innocent people were killed in themeaof the revolution in these
bloodthirsty “struggle” campaigns?

On that day, | came to another conclusion. Indifedtural elimination process, whatever
serves mankind is likely to survive. Even if it Heeen buried, man will dig it up. On the other
hand, whatever is detrimental to mankind is boundédstroy itself. This is why Buddhism
has survived in Vietnam for the past 2,000 yeaspilie brutal State repression, because it
corresponds to the people’s needs. Communism, ewrdhtrary, does not serve mankind at
all. People living under Communist rule are spaily oppressed and materially deprived of
everything. In Vietnam, Communism drove the countrycomplete bankruptcy, forcing the
Party to revert to capitalism and adopt a free-mlagconomy. Today, "Communist" is only a
label in Vietnam, completely devoid of meaning.

So it was, as | stood on the green in Bat villapat | made a decision that was to
determine the course of my life. | would never g@tceiolence, cruelty, hatred and
discrimination, whatever “noble” cause they purpdrto defend. Then and there, | vowed to
do all that I could to combat fanaticism and intafee, and devote my life to the pursuit of
justice through the Buddhist teachings of non-vioks tolerance and compassion.

| have never regretted this decision. But littld ¢lirealise how this simple vow would
lead me down a path paved with prison cells, tertinternal exile and detention for so many
years to come. Imprisoned under a succession aigablregimes, | soon learned that all
tyrants fear the truth, and one must be ready yapa price — sometimes a very high price —
simply to defend the convictions and values onetes to be right.

One of my first tastes of prison was in 1963, unither regime of Ngo Dinh Diem in
South Vietnam. The anti-Buddhist policies of PresidDiem, a fervent Roman Catholic,
provoked deep outrage in Vietham. In May 1963, iterss flared after government troops
fired on Buddhists in Hue who were demonstratingiagf a government ban on carrying
Buddhist flags on the birthday of the Buddha. Saveeople were killed and many wounded.
In June, Buddhist monk Thich Quang Duc set firditaself in Saigon to draw the world's



attention to the persecution Buddhists were facmg/ietnam. A wave of protests swept
across the country. President Diem’s brother, NgohINhu retaliated with a widespread
crackdown. On August 21, his troops surroundedXbaelLoi Pagoda in Saigon, shot over
thirty Buddhist monks and arrested thousands ofdBisi monks, nuns, lay-followers,
students and other demonstrators.

| was among those arrested and subjected to knrtate. | remember having to crawl
on all fours from my prison cell for interrogationgncapable of standing upright.
Nevertheless, | managed to make myself useful dumry stay in jail. | had spent several
years as a Research Fellow at universities in liagid Sri Lanka, so | spoke reasonable
English. In the morning, as they brought in my foBdddhists managed to slip me articles
from the international press on the Buddhist stleigghich | would translate by evening, so
they could pick them up as they brought my evemmggl. These translations were reprinted
in Buddhist newspapers to keep Buddhists informfeisiternational opinion and boost their
morale. No one suspected that their translatorwaging between torture sessions from an
“office” in the depths of a government prison cell!

The mounting tension between the Buddhists and Diéns repressive policies led to
explosive protests, and eventually carried off heit wake the government of Ngo Dinh
Diem, which fell on 1 November 1963. The fall ofen opened a new era for Buddhism in
Vietnam. Under his regime and during the whole qeerof French colonisation, only the
Catholics were allowed to function as a “Church’hereas Buddhism was reduced to the
mere status of an association under the provisib@olonial Decree No. 10. In 1964, Decree
No. 10 was repealed, and we held the first natidevBuddhist Congress in Hue. At last, the
Unified Buddhist Church of Vietnam (UBCV) regainéd full, legitimate status. Later,
during the Vietham War, the UBCV took up an actpa@sition for peace. We were often
better known in the international media by the nahéhe UBCV’s headquarters at the An
Quang Pagoda in Saigon.

My experiences in the jails of President Diem weaiful and harsh. But they were a
mere prelude to the systematic, quasi-permanenie oyt imprisonment, internal exile,
administrative detention, re-arrest, imprisonmemdl douse arrest that | would experience
under the Communist regime. Jailed for the finstetiby Hanoi’'s Communists in 1977, | was
to be held under one form of detention or anotbeittie next thirty years. Today, | am still
under house arrest at the Thanh Minh Zen MonagteBaigon, although | have never been
officially charged. The Communist government claithat | am “totally free”. But my
freedom is that of a goldfish in a bowl — | canrgand in circles in my tiny monk’s cell - but
beware if | ever try to jump out to taste freedomsale!

When the Communists took power after the fall ag8a on April 30" 1975, it was clear
that they were fundamentally hostile to religiomniediately, they embarked on a policy
aimed at eradicating all religions in South Vietngust as Ho Chi Minh’s government had
done in the North after 1945. Vietham’s majoritligien, Buddhism, which is adhered to by
over three-quarters of the population, became theipal target of repression. Even before
North and South Vietnam were re-unified into thei8kst Republic of Vietham in 1976, the
Provisional Revolutionary Government of (South) tdan implemented a systematic policy
of persecution against the independent UBCV. Akrothe country, on the orders of local
Communist Party officials and Security Police, p#ap were destroyed; Buddha statues
smashed; UBCV schools, universities, hospitals apthanages were seized by the State for
use as military barracks, warehouses or living gusirfor North Vietnamese “colons” who
came to impose Party rule over the unruly Soutloushnds of Buddhist monks were arrested
and forcibly drafted into the People’s Army to figh Hanoi's war of invasion in Cambodia,
which is a gross violation of their non-violent v@w was Secretary-general of the UBCV'’s
Executive InstitutéVien Hoa Dao” (Institute for the Dissemination of the Faith)fzat time,



and | remember that in the months following Apr875, we sent over 300 letters to the
authorities protesting these repressive acts. tinately, none of these letters remain. They
were all burned in July 1982 when the authoritesfiscated the UBCV'’s headquarters at the
An Quang Pagoda and installed the State-sponsaetdavh Buddhist Church in its place. It

took five whole days to burn all our documents &fes. Needless to say, the government
never replied to any of our demands, except bypstepup their campaign to suppress the
UBCV.

Repression reached such a pitch that on Nover@gbd®975, 12 monks and nuns burned
themselves alive at the Duoc Su Zen Monastery im T3, southern Vietnam, in a collective
protest against religious persecution. This wasfitts¢ ever public protest in Communist
Vietnam, and it took the authorities completely dayprise. Security Police rapidly covered
up the affair, evacuating the bodies immediately anounting a blockade around the
Monastery. Two nuns and a Buddhist who came toitacabout the monks three days later
were arrested and disappeared without trace. Piblererazed the whole Duoc Su Monastery
to the ground and removed the bodies. Their whengalwas never revealed.

Perhaps | should explain the significance of selfapblation, which seems shocking and
barbaric to the Western mind. Personally, | shéws same feeling of aversion. In the
Buddhist tradition, those who pledge to self-imn@laust first obtain permission from their
masters. | have never given my blessing to anyone asked permission to self-immolate,
whatever their motives. | always urged them to sthye and devote their energy to the
struggle. But self-immolation in the Viethamese Bhidt tradition is not suicide, nor an act
of resignation or despair. It is an act of protasprayer, a symbolic means of turning one’s
body into a Torch of Compassion to dissipate ignogaand enlighten those in error. In his
remarkable booK.Sociology of a War”,French sholar Paul Mus grasped the essence of this,
describing the self-immolation of Thich Quang Dunc 1963 as “an advertisement of the
intolerable gap between morality and the realitythef Diem regime” aimed to “indicate to
both Vietnamese and Americans a morality and eorespility for others that lay outside the
divisions of political systems and culture”.

The self-immolation of the twelve monks and nunsthe Duoc Su Zen Monastery
followed a similar vein of protest. In October 197be Monastery’s Superior monk Thich
Hue Hien had received orders from the local Prowigi Revolutionary authorities prohibiting
the monks and nuns from displaying the Buddhisy,fleasting or making silent retreats
(“everyone must eat and speak in order to follogvRevolution”), obliging them to propagate
Marxism instead of Buddhism, join Communist Partyass organizations and enrol in
political activities. They knew that UBCV Pagoddisaaer the country had received similar
orders, and that mass arrests would follow if thefused to obey. The 12 monks and nuns
therefore decided to make a collective protesthim most powerful way they could, as an
advertisement of the UBCV’s refusal to comply withe dictates of violence of the
communist regime. At midnight on November 2, 19R®y burned themselves alive, leaving
behind a letter calling for reconciliation and andeo religious repression in Vietnam.

In the climate of fear that shrouded the whole Naghese population in the months
following the communist take-over, this act of tidisobedience was an inspiration to all
those who suffered repression under the regimenRhat moment on, emboldened by the
UBCV’s example, religious movements, political dients and human rights defenders from
all walks of life began to openly challenge thehawities and express their legitimate claims
for democratic freedoms and human rights. The \etese non-violent democracy
movement had begun.

Predictably, the Hanoi authorities clamped dowrhas nascent movement with unbelievable
violence, deploying its vast repressive machinergrtest, torture and murder its critics, and
crush all form of dissent. During this period, messsf Vietnamese, not just the military but



also journalists, writers, artists, academics, d@radionists, teachers, peasants and farmers
were thrown into the Vietnamegelagsor “re-education camps” without any justification
trial. Hundreds of thousands of innocent peoplé dikill-treatment, exhaustion or starvation
in these camps. No statistics were ever releasdatienumber of prisoners detained, but in
1978 Premier Pham Van Dong announced that “ovefll@mpeople have been released”. He
had announced this figure in an interview with riete journalist Jean-Claude Labbé
published inParis MatchMagazine in September 1978. The previous yearV&o Sung,
Vietnamese Ambassador in Paris, had announced enclirtelevision that only 50,000
prisoners were detained in the camps.

Relations between the UBCV and the Communist ailitk®grew increasingly tense. On
March 3, 1977, tension reached a climax when tHegattacked and occupied the Quach
Thi Trang Orphanage on Tran Quoc Toan Boulevargaigon. The orphanage stood behind
the National Pagoda, which they had previously pmmiand turned into a cinema. In their
assault on the orphanage, the Communists tore dbenbig nameplate identifying the
institution as belonging to the UBCV and threw iit@ the kerb. At 11 am that day, as
Secretary General of the UBCV’s Executive Institdien Hoa DaoJ signed a communiqué
calling on all Buddhist followers to be ready togage in non-violent struggle to defend the
UBCYV and protect religious freedom.

On April 6, 1977, a number of Buddhist leaders,ludmg Venerable Thich Huyen
Quang and myself, were arrested and taken to taenAbang Luu prison in Saigon. | was
held for 20 months in a solitary confinement cektj90 centimetres wide and 1.9 metres
long. It had one window the size of my hand, whilsby opened just to hand in my food.
Otherwise, the window was kept closed, making #eunbearably stuffy. That year, | wrote
a poem calledAt the break of day’which contained the following lines :

“Vietnam, | call your name

From the depths of my cramped prison cell

Outside, the whole country has become one vasirpris

Is there no peaceful place where my people can fafdge ?
O Vietnam, my beloved country...”

On December 10, 1978, Thich Huyen Quang and | staad and were released. |
learned later that we owed our release to an iatermal campaign in which the Irish Nobel
Peace Prize laureate, Mairead Maguire nominateabtls for the Nobel Peace Prize. Sadly,
many others suffered a more tragic fate. Venerdabieh Thien Minh, one of the UBCV'’s
most prominent figures, an implacably efficientamger and head of the youth movement,
was tortured to death on October 16, 1978 at SgcBolice Station X4 on Nguyen Trai
Street in Saigon.

This merciless repression, however, failed to sikerthe independent UBCV. The
Communist leaders therefore decided that if theydcaot suppress Buddhism by force, they
should subjugate it to strict State control. On &lober 4, 1981, they founded a State-
sponsored body, the Vietham Buddhist Church (VBQijctv became the only Buddhist
organisation to receive official recognition. A wgpread campaign was launched to urge,
persuade or coerce UBCV Buddhists to join. The @itiks called it “Buddhist unification”,
but in fact it was exactly the opposite. Before 3,9the UBCV was a united, homogeneous
organization made up of many different Buddhistostt from North, Central and South
Vietham. By setting up the State-sponsored VBC, toenmunists aimed to split up
Buddhists, using the age-old policy of “dividertde”, just like the colonialist and imperialist
powers had done before. Once they set up the Spatesored VBC, they no longer
recognized the UBCV. From then on, even thoughUBEV was not officially banned, it
became an illegal organization.



Needless to say, our leadership adamantly refusedlmit the UBCV, with its 2,000-
year tradition of independence, to the politicahtcol of the Communist Party and its mass
organization, the Vietnam Fatherland Front. Indhtaa new wave of arrests followed, and |
was one of the first to be targeted by the Pol@e.25 February 1982, | was arrested and
deported to the village of Vu Doai, Thai Binh pnos# in Northern Vietham, where | would
remain in internal exile for the next ten years.

Arresting people in the Socialist Republic of Vietmis a very simple business. There is
very little legal fuss or paperwork involved. In nogse, the Communist authorities simply
sent me an express letter summoning me for a "wgrgession” with the Police. | could tell
that something was wrong when | walked into thenroand saw several heavily-armed
Security agents. After an hour’s wait, they usharedinto the office of Mr. Quang Minh, a
high-ranking Security Police officer who had “lookafter” me when | was in Phan Dang
Luu prison. He curtly informed me that "doing redigs work is tantamount to being
politically active. We will notify you of the Revolion's attitude towards you." Five minutes
later, he stood up and read a decision signed byMmLe Quang Chanh, Deputy Chairman
of the City People's Committee, banishing me imi@rnal exile. A so-called escort team
commander came to receive his orders and four isgguards, armed to the teeth, took me
to a car. It seemed surreal. | felt as if | wasohiatg a kidnap film where | was playing the
star role! It was about 9.30 when our ten-car cgnagived at Dan Day in Long Khanh
province, where we stopped for lunch at a rubbantakion. Only then did | notice Venerable
Thich Huyen Quang, who was sitting some ten yardsifwhere | was. He too had been
banished into internal exile, and was being “estBirto Quang Ngai province in Central
Vietnam. He would spend more than two decades thétbout the slightest judgement or
trial. At that moment, neither of us realized howany years we would spend in isolation and
much this perfunctory order would affect our whinles.

Conditions in internal exile were extremely austémewinter, the climate in Thai Binh is
cold and damp. The temperature drops very low,l dvadl very little means of keeping warm.
For some obscure reason, the authorities sent nye&4old mother into exile with me. She
could not stand the Spartan conditions, and diéwraible death from cold and hunger in
1985. Her death was a terrible blow to me, | haenbenable to prevent it, and | grieved
bitterly for her. | felt as if | was responsiblerfber suffering, with my stubborn ideas and
dogged refusal to toe the government’s line.

At the same time, my stay in Thai Binh enabled meliserve many things. | was deeply
struck to see how Buddhism had survived amongspdiople, despite decades of destruction
under the Ho Chi Minh regime. Of course, repress$iad taken its toll — the great pagodas
were all abandoned and lain ruined, many otherslead razed to the ground, and hardly any
monks or nuns remained. Yet somehow the ordinaoplpehad kept Buddhist teachings and
practices alive. Too poor to repair the brick bundgs, they had erected thatched huts and
bamboo shrines as places of worship, or pooled tesources to build small houses to serve
as Pagodas. The Buddhist texts and sutras, whidhbean labelled as “decadent” and
systematically burned by the authorities, had brephaced by hand-written copies of books
obtained from relatives or during trips to Southetviam, so the villagers were all familiar
with Buddhist teachings. At the same time, theynsse impermeable to Marxist-Leninist
doctrines, despite the endless meetings and sasdyoss imposed on them by the local Party
cadres. Even the statutory Communist “icons” weegiggly absent from the people’s lives.
Whilst | was in Vu Doai, | never saw one portrditkarl Marx, Lenin, Stalin, or any other be-
whiskered Soviet leader, even in Communist Partjbers’ homes.

Suddenly, in March 1990, | received an unusuataisit was an envoy sent by the Minister
of Public Security Mai Chi Tho. | was surprised,say the least. Mai Chi Tho was one of
Hanoi’'s most powerful and influential figures, bret of Le Duc Tho, who was awarded (but



declined) the Nobel Peace prize along with Henrgslg for his role in negotiating the 1973
Paris Peace Agreement. The envoy conveyed Mr. Mail@o’s invitation to come and visit
him in Hanoi, and implied that | could subsequemhiéyreleased, and even invited to take up
residence in the VBC’'s headquarters at the QuanP8goda in Hanoi. | understood
immediately what was behind this offer. Despitetladl government’s efforts over the past 10
years, it had never succeeded in supplanting the\UB the hearts of Buddhist followers in
Vietnam. The State-sponsored VBC was so obviouglgliéical tool of the Communist Party,
its dignitaries were either government stooges authany spiritual background, or weak-
minded or naive UBCV monks who had been unables$ct State coercion. No one took the
VBC seriously, and no one held its leaders in resp¢anoi had no control over the Buddhist
population, and it needed some upright, “respeetadlders to head the VBC. | had been a
Professor of Oriental Philosophy at Van Hanh Ursitgrin Saigon and taught Buddhist
studies at the Pontifical College Pius X in Daat,| suppose they must have seen me as a fair
candidate for the post. But | had no intention e€dming Hanoi's puppet, even in a such a
shining golden cage !

Three months later, quite unexpectedly, the ThahBirovince Security Services issued
me with an identity card. Under Vietnam’'sloi moi or renovation policy, people who
possessed this precious document were entitledravelt around the country, whereas
previously they had to apply forlaissez passettravel pass). | also noticed that the Security
squad that had stood guard around my pagoda haddgmrawn. After living over a year in
this situation, | decided to test the limits ofrfoeation”.

| resolved to break out of house arrest, and t@ gablicly, in a completely transparent
and open way. It was not that | could not enduechitrsh conditions of exile in the North. As
a monk, | can live anywhere, under any conditidrsyever difficult they might be. But |
refuse to live under arbitrary detention, withdut slightest process of law. So, in the Spring
of 1992, | simply informed the Security Servicesnoy intentions and set off South. | had
been arrested and banished to the North in tha&pfi 1982, and ever since, | had promised
myself to return South one Spring day. Thus, | Wit Doai with a number of Buddhist
followers on March 22, 1992, after just 10 yeard 2@ days in house arrest.

During my ten-year absence, the government hadaliyt stifled the UBCV'’s activities,
arresting all its leadership and terrorizing ithdwers. All over the country, Security Police
had torn down UBCV name signs over pagodas and lBsdohstitutions and replaced them
by nameplates of the State-sponsored VBC. Backaigdf, | immediately made plans to
resist the government’s repression and demandgheto existence of the outlawed UBCV.

Several decisive events took place which promptedaraccelerate these plans and gave
a completely new dimension to the UBCV'’s strugdlkey began with the death of the third
UBCV Patriarch, Most Venerable Thich Don Hau in HoeApril 1992. The late Patriarch
was a greatly respected figure, even by the Comstsjrand Hanoi’s leadership decided to
make political capital out of his funeral. They sgt a State funeral committee, invited top
party figures and prepared to award the late Rekrithe Ho Chi Minh medal of merit. But
Thich Don Hau was a sage, an immensely wise amd@ajant man, and he had foreseen the
Party’s machinations from beyond his tomb! In fduet, posthumously stymied Hanoi’s plans
by leaving a testament in which he stipulated tiifuneral must be a purely Buddhist event,
with no political speeches or intervention by theat&. In this testament, Thich Don Hau also
appointed Venerable Thich Huyen Quang to succemdalsi head of the UBCV. This was an
incredible gesture of defiance to the Communishaities. Thich Huyen Quang was under
house arrest, and like me, he was known for hidipahticisms of the government’s abuses
of human rights. Hanoi still attempted to organz&tate funeral for the late Patriarch. But
the determination of the Buddhists in Hue took thsnsurprise. Fifty monks went on hunger
strike at Linh Mu Pagoda, the monk Thich Tri Tuegared to self-immolate, and thirty



thousand Buddhists flocked the streets of Hue uhél funeral was over and Government
representatives were obliged to withdraw.

Just one year later, tension flared up again imati@ent capital of Hue, a stronghold of
UBCV dissent. On May 21, 1993, a young Buddhist e@dnNguyen Ngoc Dung self-
immolated at the Linh Mu Pagoda to call for religgdreedom. Police immediately evacuated
his body and attempted to cover up the incideainthg that he was a "desperate drug addict
suffering from AIDS". Security Police summoned LiNu's Superior Monk, Thich Tri Tuu
to their Headquarters on May 24, 1993, and triedotoe him to accept the Government
version of events. Monks began a hunger strikeantfof Police Headquarters in protest, and
within a few hours the peaceful sit-down developed a 40,000-strong demonstration, the
biggest public protest in Vietham since the endh&f Vietham War. Heavily-armed riot
police and troops from the People's Army used gear-water canons and electric truncheons
to disperse the crowds; a Government vehicle wastawned and burned during the scuffle
which ensued. Several Buddhist monks and followesse arrested in the aftermath and on
November 15, 1993, the People's Tribunal in Huedeomed Venerables Thich Tri Tuu,
Thich Hai Tang, Thich Hai Thinh and Thich Hai Chanfthree and four years imprisonment
on charges of "incitement" and "disturbing publi oder". Five Buddhist lay-men also
received prison sentences ranging from 6 montfsuioyears.

This was a turning point in the UBCV’s conflict Witthe Communist authorities.
Whereas we had previously limited our demands tmioeis freedom and the right to
existence of the UBCV, it became obvious that theséd never be achieved as long as
Vietnam remained a one-party dictatorship depriwfgtnamese of political freedoms and
rights. Religious freedom and even sustainable @oon development would be impossible
without democracy system and the respect of basman rights. In November 1993,
Patriarch Thich Huyen Quang issued an 8-pbieclaration”calling for free elections, a
multi-party system, a new Constitution and an enthé Communist political monopoly. This
declaration defined our vision of a just and opeaiety in Vietham, and underscored our
determination to struggle not only for religiousddom and Church independence, but for the
fundamental rights and freedoms of Viethamese geapla whole.

Our movement assumed another new dimension afé&, e which we owe in part to
the Hanoi regime. In 1986, Vietnam launched thécgalf doi moi opening to a “free-market
economy with Socialist orientations”. As it competior foreign investment, Hanoi was
obliged to provide wider access to communicatioppsuts such as the fax machine,
telephone, electronic media etc... We were quickdize upon these new opportunities to
draw international attention to the Buddhist causel992, the UBCV had invited Vo Van
Ai, a well-known Buddhist writer and human rightstiaist to be the UBCV'’s international
spokesman and set up the International Buddhistrmtion Bureau in Paris. With his help,
and through the UBCV network, we established aretgrdund information channel, which
succeeded in breaching Hanoi's walls of censorsdmg bringing information to the
international media and forums such as the UnitatioNs, the US Congress, the European
Parliament etc... The Communists were furious, aretl their utmost to dismantle our
network, but they were powerless to stifle our eol/e Buddhists were everywhere, and we
were not afraid. When one person was interceptaedthar took his place. When one
information channel was blocked, another was setknem then on, the UBCV’s movement
for democracy gained international recognition. élamas exposed to international scrutiny.
It no longer had free rein to detain, torture anddaer its citizens with total impunity.

Our growing demands for democracy and their echdhe “outside world” deeply
disturbed the Communist authorities. In June 198;ranking Party Security officials
gathered in Haiphong for a Conference on “The Hahdevolution” to evaluate the
implications of the demonstration in Hue. “Thisaisvarning bell that should awaken us all to



the real and effective capacities of our enemiesrmplementing the strategy of "peaceful
evolution”. Overseas forces are setting in motiagradual, surreptitious process to “rot” the
regime from within. They are enticing reactionaoycks to rise up inside the country, without
needing to invade us from outside with weapons iditany troops.” Strange, | have always

believed that “peaceful evolution” was somethingipee, a process to which we should all
aspire. Yet the communists fear it like the plague!

In August 1994, in defiance of the government's, bgout up a sign over my Monastery
inscribed "Exiled Secretariat of the Unified BudsthChurch of Vietnam"and appealed to
Buddhists all over the country to restore UBCV nplages torn down by the authorities after
the creation of the State-sponsored VBC. At theesaime, | sent an Open Letter to Do Muoi,
Secretary-general of the Vietnamese Communist K&i®@P), along with a document | had
written on the persecution suffered under commurssroe 1945. A copy of this document,
entitled Observations on the grave offences committed byitmamese Communist Party
against the Vietnamese people and against Buddhis® smuggled out to our spokesman in
Paris, with the request that he make it publicdfd not receive a reply from the VCP within
six months.

At the same time, | began to organise the acts/iiethe UBCV. An essential part of
Vietnamese Buddhist philosophy is the commitmentetancipate one’s fellows from
suffering. It was therefore quite natural that ict@er 1994, after terrible floods broke out in
the Mekong Delta, kiling 400 people and leavingD®®0 homeless, we launched a
humanitarian Rescue Mission to distribute relief #0 the victims. This was the very first
public UBCV-sponsored mission since our Church wasned in 1981. But as our relief
convoy prepared to leave Saigon on the night ofdddser 5, it was intercepted by Security
Police. They arrested the organizers and confidcalierelief aid. The Communist Party's
Fatherland Front later announced that the oper&ia@hbeen "smashedhd warned that all
further relief aid must be distributed by the Gaweent. | sent a strong letter of protest to
Prime Minister Vo Van Kiet, denouncing this actias a “grave violation of basic civil rights
and democratic freedoms”. As a result, on 4 Jan@88p, | too was arrested on charges of
“provoking trouble in violation of Viethamese lawrhe government announced that | would
stand trial “as a Vietnamese delinquent, not asiddBist monk”.

| was sentenced to 5 years imprisonment and 5 yeause arrest along with other
members of the UBCV rescue mission at a one-day dti the Supreme People’s Court in
Saigon on August 15, 1995. We had no defence lamyemeans to defend ourselviége
were charged with "undermining religious soliddrignd “taking advantage of democratic
freedoms to violate the interests of the State sowal organisations'Specifically, | was
accused of organizing the Rescue Mission and sgratirOpen Letter and manuscript of my
book of “Observations” to VCP Secretary-general Do Muoi. The court gasdehe right to
appeal, but | refused, having no confidence ind@munists’ “kangaroo courts”. Some of
the others chose to invoke this right, but prediigtatheir sentences were upheld. So there |
was, back in prison once again, after such a saste of freedom!

| was incarcerated in Ba Sao Re-education Campmam Na Province, northern Vietnam.
In Viethamese “Ba Sao” means “three stars”, andihgeates often joked that this was the
worst “three star” hotel in Vietham. Later, | waartsferred to the notorious B14 Prison near
Hanoi. B14 is one of Vietnam's harshest jails, mage of several rows of solitary
confinement cells without windows or ventilatiorhel'poor detention conditions and lack of
medicine took a toll on my health. | suffered fretv@adaches due to high blood-pressure, as
well as pains in my chest and stomach. But | wdaseaten or tortured, and | felt somehow |
was treated with a certain deference and respsdf, someone was protecting me from the
outside.



One day in 1998, completely out of the blue, theqgor authorities announced that | was
going to be released. | was astounded, since hsiil over a year of my sentence to serve. In
fact, Hanoi was under increasing international gues to improve its human rights record,
and it had decided to amnesty a number of promipefitical prisoners on September 2,
Vietnam’s National Day. Although I did not knowat the time, many Western governments
and human rights organisations campaigned actifeeglyny release. US Secretary of State
Madeleine Albright had raised my case specificalyng with several others during her first
visit to Vietnam in 1998. A group of Nobel Prizaitaates, including His Holiness the Dalai
Lama, Jose Ramos-Horta, Mairead Corrigan MaguiteFamancois Jacob had also formed a
support Committee for the release of Thich Huyemari@ myself and other UBCV detainees.

Some of the political prisoners released in the818nesty were set free on condition
they accepted to emigrate after their release. yrcase, Hanoi set no such conditions. They
knew | would never accept. My place was in Vietnatongside the people. This was my
home, my roots, culture, language, spirit werehis tand. Outside, | would be like a fish out
of water, of no use to anyone. Here, | could camino speak out against injustice, and
contribute concretely to the movement for demockaay human rights.

So | was put on a plane in Hanoi, and arrived ilg@&@aon September 2, 1998. As |
stepped into Tan Son Nhat Airport, | was engulfgd & crowd of bustling, over-joyed
Buddhists who had slipped through Police cordongréet me. How did they know | was on
that plane? Hanoi had not even announced my release less issued issued details of my
travel schedule. So the Buddhist “bamboo radio” wtis working well! After my years in
isolation, | was deeply moved by this warm, spoatars reception. The crowd greeted me
with such joy and affection. There was not a buatifiowers left on the stalls in Tan Son
Nhat airport that day.

| returned to the Thanh Minh Zen Monastery in Sajgahere | had lived before my
arrest. The resident monk, my friend Thich ThanmiMiis a kindly man. He kept two big
sheep dogs, ostensibly to guard the Monasteryinbfaict to frighten the security agents who
kept watch on us day and night. The dogs growldthexh and bared their teeth viciously —
but their bark was much worse than their bite, tweye true Buddhists guardians in the best
non-violent traditions.

| soon learned that my newfound freedom was suddjeettd tight restrictions, despite the
government’s declarations that | was “totally freBlain-clothed security agents surrounded
my monastery, the telephone was tapped and alisvsdrictly monitored. As | told the
international media, | had “left a small prisonytd come into a larger one!” Just a month
after my release, in October 1998, the UN Speca®rteur on Religious Intolerance, Mr.
Abdelfattah Amor came to visit me during an inquimyission into religious freedom
violations in Vietnam. He had notified the govermmef his visit, but when he arrived, the
security police physically prevented him from emgrmy Monastery. | could see him from
my window, but it was impossible for us to meet. )& waved at each other, and eventually
Amor went away. He subsequently made a scathingfigal report to the United Nations
Human Rights Commission, citing this incident aresatibing how badly Vietnam had
treated hs delegation during the trip. No othemtigu he said, not even China, had subjected
an UN expert in the course of his functions to stegressive and humiliating treatment.

| discovered also that | was forbidden to travéthaugh no formal ban had ever been
pronounced. During th&et (Lunar New Year festival) we Vietnamese have diti@n of
visiting our family and elders. For my firStet in freedom, | was determined to visit the
UBCYV Patriarch Thich Huyen Quang, my dear friend &rmer prison companion, who was
still under house arrest in a remote village in teatral province of Quang Ngai. Thich
Huyen Quang had been detained without charge 4i882, and we had not seen each other
for 18 years, since our paths crossed on the matédrnal exile. | set off for Quang Ngai by



train without informing anyone. Thich Huyen Quangdd spent the most wonderful day
together, pouring out our ideas on Vietnam and ftitare of the UBCV. We had not
exchanged one letter or phone-call in almost tweades, yet we were on exactly the same
wavelength, sharing the same vision and concermgad as if we had never been separated at
all. Nevertheless, our euphoria did not last IoAge next morning, Security Police suddenly
descended on us, completely ransacked the Hoi PPagoda and arrested us both. We were
interrogated roughly and accused of “plotting toé gp an illegal organization”. Security
Police physically dragged Thich Huyen Quang backisoPagoda, and forcibly escorted me
back to Saigon.

This incident confirmed my suspicions about theémags total insecurity and paranoia
regarding Buddhism in Vietnam. Security Police dmt arrest Thich Huyen Quang and |
because they resented two old men meeting to ed&bet, but they panicked at the idea that
we were conspiring to re-establish the outlawed MB&hd reinvigorate its actions for
democracy and human rights. In fact, due to oug lg@ars in detention and our “obstinate”
combat against government repression, Thich Huyean@ and | had unwittingly become
symbols of the struggle for democracy and humahtsignot only for Buddhists but for
Vietnamese from all walks of life. Hanoi feared th@wer of this symbol. They knew that
together, “we two formed a multitude”, and theypgted at nothing to keep us apart. Hanoi’'s
leaders feared us because they saw the Buddhistment as a challenge to the authority of
their unpopular regime. This convinced me more thaer that our struggle was legitimate. |
had witnessed the inhumane detention conditionsureddby the UBCV Patriarch Thich
Huyen Quang in Quang Ngai province over the pasgeis. | vowed to campaign for his
release, and to bring him home to Saigon to coatowr movement together for democracy
and human rights in Vietnam.

One lesson | learned during this period was thal uihportance of international support
in the movement for democracy in Vietnam. As Hasought to integrate the global
community, it became increasingly sensitive tormagional pressure. But it also sought to
reject this pressure as an “interference” intantsrnal affairs. In 1993, Vietnam was one of
the countries known as the “dirty dozen” who sigttezlBangkok Declaration prior to the UN
World Conference on Human Rights. They supportesl “thsian values” argument and
claimed that Vietnam’s cultural specificities mailean exception to the universal rule.
Despite my house arrest, | began writing to govemis and international organizations to
denounce this fallacy and urge them to press motigety for human rights progresss in
Vietnam. In a letter to Ambassadors of the Europgaion in Hanoi, urging support for the
release of a list of 31 prisoners of consciene@ple:

Universal human rights should be the foundatiomeasoof all international relations

and the basis of interchange between communitiesplps and nations. Human

civilisation should never allow any government, wavar its ideology or political

creed, to derogate from universal human rights iaalte its people behind an iron

curtain on the pretext of "non-interference" irtte nation's internal affairs.

| also sought to explain the vital role of religsomovements, especially Buddhism, in
the democratic process in Vietham. For several dks;aall opposition parties and political
movements had been totally suppressed by the Viwisa Communist regime. In this
political vacuum, the Buddhists had assumed a ké&y in voicing people’s grievances and
pressing for fundamental freedoms and rights. Inlettgrs to the international community, |
stressed the UBCV’s role in our country's developime

We firmly believe that the UBCV, with its traditiasf over 20 centuries, its following

of 80% of the population, and its philosophy basedcompassion, tolerance and
understanding, could contribute greatly towarddihgdhe ills of Viethamese society
today. If the UBCV were entitled to re-establisk trast network of hospitals, schools,



universities, orphanages, social and cultural esntonfiscated by the authorities after

1975, it could seriously attack the scourges ofepiyy illiteracy, drug addiction,

prostitution, child abuse and the many other seriptoblems facing our society

today.

Moreover, Vietnamese Buddhism is deeply impregnatgd the sprit of freedom and
social justice, and this spirit is the very essesiceur commitment to democracy and human
rights today. From the very outset, Viethamese Bigid developed a unique tradition of
social engagement, and throughout our history, Bigtisl have always played an active role
in the nation’s social, political and cultural lif8ut at all times, Buddhism has remained
independent of political powers, supporting theté&ta times of need, checking its powers
when it became too authoritarian, offering a freedoutside Confucianist conventions. As

the scholar of Asian religions, Paul Mus aptly olied! :

In Vietnam, Buddhism lived within the system angdoed it. Not just a civilization,
not just a means of living in the world, it was ayVfor all men to transcend the
limitations of society and the self to reach a leigtiuth. As Buddhists, all men were
brothers in a realm above race and culture. Thag wet fathers and sons, kings and
subjects, but equals in moral responsibility, egual their capacity for achieving
salvation. (Vietnamese Buddhism) showed a Way eybhd the binding “net ropes”
of the Confucian world. In peacetime, it offerec tiiiethamese an internal life...
outside the conventions of society. In times ofatyry and “splitting apart”, it
indicated a morality that lay beyond loyalty to #vesting authorities. The Buddhist
“brotherhood” was an alternate form of communityattiprovided a basis for
opposition to an oppressive regime. It did notlfitseorporate an alternate design for
a state or society-in-the-world, but it providethaans of reconciliation.

Alongside my international appeals, | continuegtess the Viethamese authorities for
progress in human rights. Citing Article 69 of fenstitution, which guarantees freedom of
the press, | applied to set up an independent regyespn Vietham as ‘dorum for dialogue
and exchange”’Prominent Communist veteran and dissident Gedeeal Do filed a similar
demand in Hanoi. Needless to say, our applicatielhson deaf ears. Even today, 20 years
after Vietnam ratified the UN Convention on Civihca Political Rights, which enshrines
freedom of expression and the press, there ism®tralependent newspaper in Vietnam.

| also initiated concrete actions, such as andifB£V Rescue Mission for flood victims
in the Mekong Delta in October 2000. Hearing tinat disastrous floods had rendered almost
half a million people homeless, mostly childrenlainched an appeal for funds. Money
poured in from Buddhists around the world. | deditie head the delegation myself to test the
government’s good-will - after all, they insistdtht | was totally free! In a letter to Prime
Minister Phan Van Khai and Communist Party Secyeg@neral Nong Duc Manh, | wrote:
“Despite my age and ill-health, | cannot stand kyilst people drown. | have decided to
accompany the UBCV rescue team and share the hpsdsiold and hunger alongside the
victims”. From Paris, our international spokesman Vo Van iiaunced that | would leave
Saigon on October 6, 2000 at 8.00 with a UBCV famvoy. As | set off that morning, a
crowd of security police stood outside my door, ity did not intervene. However, once my
convoy had reached a remote spot in An Giang poevitear the Cambodian border, far from
the public eye, we were all arrested. The secpotice moored our boat to a floating customs
post and detained us for questioning for a wholg. dénen, late into the night, after
prohibiting us from distributing relief aid to thpeople, they “released” us, simply cutting off
our boat from its mooring and leaving us to driftnch the river, at the mercy of robbers and
cut-throats. It was pitch black, our boat was ladéth money and food. We were a sitting

1 Sociology of a War, Paul Mus, and Fire in the Lake, Frances Fitzgerald.



target, and | must admit that we were all afraidt ¥y some miracle — was it Buddha or the
people who protected us — no one attacked our goamd we emerged unscathed. | was
forced to return to Saigon, but | later sent a UBE&m back to the area to distribute our aid.

In 2001, the Viethamese Communist Party held it#iNCongress, and Hanoi launched
consultations on the need for democracy and refbrmatark contrast to this debate, the year
began with a wave of unprecedented political reppoes In January, Prime Minister Phan
Van Khai told the nation’s police force that “hdestforces” were using human rights and
religion to destabilise the country, and callechthte step up action in “hot spots of religious
and ethnic unrest”. In February, Hanoi deployecksaand armed forced to brutally crush
peaceful demonstrations by ethnic Montagnards enGbntral highlands protesting religious
persecution and State confiscation of lands.

Against this backdrop of totalitarian oppressiome tParty’s “consultations on
democracy” were both a contradiction and an insulis all. | felt urgently that the time had
come for Vietnamese dissidents, democrats and hurghts defenders from all religious
denominations and political affiliations to workgtther for true democracy in Vietham. We
all aspired to democratise Vietnam, but no one ddwhnced a concrete transition plan for
democracy in our country. | decided to write Appeal for Democragywhich | sent to the
Communist leadership as my contribution to the \&@ebate. MyAppealset forth an 8-
point proposal and called on all Viethamese toyrédigether in support of this peaceful
democratic plan. It proposed the dismantling ofdemocratic control mechanisms such as
theho khau(compulsory residence permit) and the networkarfg an khu vuflocal security
police) which keep the whole population under silleugce; the closing of all “re-education
camps” (Viethameskogai) ; the abrogation of Article 4 of the Constituticenghrining the
mastery of the Viethamese Communist Party); th@béishment of free trade unions,
independent NGOs, a privately-run press. Mgpealreceived overwhelming support, with
the endorsement of over 300,000 Vietnamese at hante abroad, and hundreds of
international personalities, including Nobel Pria@ireates. Thirty-six members of the US
Congress sent a letter to the UN Human Rights Casion applauding th&ppealas “an
enormous leap forward in the democracy movement’ @adling for UN support. Several
days later, | received a visit from officials fradme Communist Party’s Fatherland Front who
warned me | had “gone too far”.

Throughout this time, | never forgot my pledge tind the UBCV Patriarch Thich
Huyen Quang back to Saigon. In March 2001, follgweports that he was seriously ill, |
wrote to the government calling for his immediagiease. | told Hanoi’'s leaders that if they
did not release the Patriarch before June, | wtnaldel to Quang Ngai to fetch him home
myself. Indeed, | was deeply outraged by the gawent’s hypocritical treatment of Thich
Huyen Quang and myself. Officially, the 81-year-(J8CV Patriarch had been “released”
from house arrest in 1997. Yet Police maintaineah hinder permanent surveillance and
control. I was also free—on paper —yet | suffereé same restrictions. In reality, the
authorities dared not arrest us for fear of publitcry, but neither did they dare set us free.
So they keep us in a legal limbo, half prisonef-frale, half guilty-half innocent. We were
like dogs on an elastic leash, free to run ciraesind our tails, but sharply pulled in if ever
we went too far.

In May, | received a summons for a “working sessigthe Communist term for
interrogations) with the local Police. Security migeand Party officials strictly prohibited me
from travelling to Quang Ngai and threatened testrme for “violating national security”. |
refused to be intimidated, and declared that | @dehve for Quang Ngai on June 6, with a
delegation of UBCV Buddhists.

As the day of my departure approached, excitememinted within the Viethamese
Diaspora and the Buddhist community in Vietnam.rifeae looked forward to Thich Huyen



Quang’s return from exile and the moment we wowthloe re-united in Saigon. Not only
Buddhists, but also Catholics, Protestants, follewaf the Hoa Hao and Cao Dai religious
sects, human rights defenders and democracy dstivisn all walks of life were behind me,
enthusiastically supporting my act of non-violeasistance. This was too much for Hanoi.
Rather than risk a public showdown, they clampedrdswiftly and silently, taking public
opinion by surprise. On May 31, 2001, just a fewsdaefore my departure, 30 security
guards broke into the Thanh Minh Zen Monastery atated me under arrest. | was
pronounced guilty of “breaching national securityid sentenced to two years administrative
detention without any legal process or trial. H&&ioreign Ministry justified this unlawful
action by claiming that it was a “reactivation” thie sentence of which | had been amnestied
in 1998.

| was locked in my room like a criminal. When myotbwas brought in, the Police
searched my tray. What humiliation, what hypocriaffaid to arrest me outright, Hanoi had
turned my pagoda into a prison. My arrest causéginational outrage. Olivier Dupuis, a
member of the European Parliament and Secretamgrgeof the Transnational Radical Party
came to Saigon with his assistant Martin Schultbesxpress his solidarity with me. On June
6, he succeeded in entering my monastery, buteberisy police prevented him from seeing
me. The police had not yet confiscated my mobilengh and | remember Vo Van Ai calling
me from Paris and sayinfOpen your door, there is a Member of the Europdarliament
standing outside”.l whispered in English“It's impossible”. Those were the last words |
spoke to Vo Van Ai or anyone outside the Monasteryhe next two years.

I never met Olivier Dupuis, but | heard that hegetha one-man demonstration outside
the Thanh Minh Zen Monastery brandishing placardd/iethamese inscribed “Religious
Freedom in Vietham” and “Release Thich Huyen Quand Thich Quang Do”. He and
Martin Schulthes were swiftly arrested, interrogaltg the security police, and expelled from
Vietnam. This was the first human rights demonsiratever staged by a Westerner in
communist Vietnam.

Detainedincommunicaddor the next two years, | was released in June 2B08 once
again, my freedom was short-lived. In October 200Bich Huyen Quang and | called a
Special UBCV Assembly at the Nguyen Thieu Monasteryhe province of Binh Dinh,
where Thich Huyen Quang was under house arrestvédseturned to Saigon together in a
mini-van along with other UBCV dignitaries, Politunched a clampdown and arrested us
all. 11 UBCV monks were sentenced to house arfésth Huyen Quang and | were accused
of “possessing State secrets” and placed undezsiigation. We were never formally
charged, yet we have been effectively under hoursstssince that day.

And so my story continues. Paved with prison calésked with repression, it is a
common tale, the tale of all those who care foedem and democracy in Vietnam.

In 2005, on the occasion of the 30th Anniversarthef end of the Vietham War and the
advent of communism in Vietnam, | addressed a ngestathe United Nations Commission
on Human Rights in Geneva. This message resumeagsion — the Buddhist vision — of the
road to democracy in Vietnam. It is a simple staeimbut Hanoi’s reaction to it proves that
democracy is still heresy in Vietnam. On 30 Mar€l92 a young UBCV monk Thich Vien
Phuong came to my Monastery to film this messagé. & he stepped outside, Security
Police immediately arrested him. They confiscatsdcamera and film, and subjected him to
intensive, aggressive interrogations for severgsdahich Vien Phuong was condemned to
pay a colossal fine of 15 million dongs — the eglent of more than 43 months basic wage in
Vietnam — on charges of “activities of producingm& or video-tapes with contents that
slander and infringe upon the prestige of orgammnat the honour or dignity of individuals,
but which are not serious enough to be punisheénriminal law.” Fortunately, our UBCV



network managed to smuggle an audio version ofrtégsage overseas. It was made public at
the UN Human Rights Commission. This is the essehoey message to the UN.

“Human rights” means the right of every human beia live as free and respected
members of society. But in Vietham today we are fne¢. We are prisoners in our own
country, in our pagodas, in our homes. Prisonegs refgime which decides who has the right
to speak and who must keep silent. Who has thé¢ tagiteedom, and who must be detained.
We are prisoners of a regime, which, 30 years #fieend of the Vietham War, continues to
fight a battle against its own people and deprngt of their basic human rights.

For the past 30 years, the communist authoritie® ls@ught to stifle all independent
voices in Vietham. Today, we have no oppositiortiesy no free press, no free trade unions,
no civil society. All independent religions are bad. All citizens who call for political
reform, democracy or human rights risk immediatesr

Because we refuse to accept this, the Unified Bistidbhurch of Vietham has been
systematically repressed. Our Church is outlawed;, leaders arrested, our followers
harassed. For more than twenty-five years, thadeltr Thich Huyen Quang and | have been
imprisoned or exiled, simply for demanding the gegpbasic human rights. As | speak to
you today, | am under house arrest at the ThaninMen Monastery in Saigon. Secret Police
keep watch on me day and night. My telephone ismoytcommunications are monitored, and
| am forbidden to travel. This message was recomdexgcret, and Buddhists followers took
great risks to send it to the International Buddhigormation Bureau and the Vietnam
Human Rights Committee in Paris, who helped bririg your gathering today.

The communist government claims that we do not needdom, that by opening
Vietnam’s markets they can fulfil the people’s nee®8ut their policy of “doi moi” —
economic opening under authoritarian control, hailed disastrously, and led to serious
human rights abuses in Vietnam. State corruptiomwgp abuse, social injustice, exploitation
and forced labour are widespread. The poverty gapdketing, and social problems such as
juvenile crime, drug addiction, AIDS, child prostibn and trafficking in women are rife. In a
society with no rule of law, no independent judigjathe people have no recourse against
these evils, and live in permanent insecurity, slangland fear.

What can we do to bring stability, well-being arel/dlopment to the people of Vietham
? During my long years in detention, | have thoudgdply, and | have come to the conclusion
that there is only one way — we must have truediseeand democracy in Vietnam. This is
the only possible solution. We must have pluraligme, right to hold free elections, to chose
our own political system, to enjoy democratic freed — in brief, the right to shape our own
future and the destiny of our nation.

Without democracy and pluralism, we cannot comhlmtepty and injustice, nor bring
true development and progress to our people. Witdemocracy and pluralism, we cannot
guarantee human rights, for human rights cannoprotected without the safeguards of
democratic institutions and the rule of law.

Democracy and pluralism are also vital for the sualvof religious movements and for
the Unified Buddhist Church of Vietham, for we dhedver be free from religious repression
until a democratic process is under way. The UB@¥ vast human resources, and we can do
so much for our people’s development if only wefage.

The Communist leaders are afraid of democracy lsecthey fear it will make them lose
power. But what is more important — keeping powerbailding a free and prosperous
Vietham? The communist regime justifies its presens the name of nationalism,
independence or economic progress. But in reatigintaining power is their true concern.
Maintaining the power and privileges of a rulingnarity of 2 million Party members over



the majority of 80 million people. That is the tealy of Vietham — in the aim of keeping
power at all costs, Hanoi’s regime is destroyingmation and our cultural identity.

This is why we Buddhists, and Viethnamese peoplmfedl walks of life are calling out
urgently for freedom, democracy and human rightse @uthorities try to stifle our voice by
repression, imprisonment and violence. But theynoarstifle the people’s will. We shall
continue our peaceful struggle. We will not stoptilume realize our aspirations for
democracy in Vietham.

Each day, Viethamese democrats face dangers totkeeypirit of freedom alive. We are
not afraid, but we know that we cannot win thistleablone. We need the support of the
international community, of democrats around tlabg|

Our demands are simple. We call for the right testexce of the Unified Buddhist
Church of Vietham and all other non-recognizedgretis so that we can contribute to the
welfare of our people. We ask for the right to amindependent newspaper in Vietham, as a
forum for democratic debate. We call for the red¢easall those who are detained because of
their political opinions or religious beliefs.

Hanoi should heed the peaceful demands that ang veiced with increasing urgency
by the people of Vietham. As | wrote in iew Year’s Appeal for Democracy and Pluralism
in February 2005, “the government should not thimkt because it has prisons, a massive
army and a strong police force, it can do whatéwverants. ... Today, those who truly care
about the country’s future are driven into a coymeiting for the people’s anger to explode,
like a river ready to burst its banks".

In Asia, we say that people and their rulers & Water and a boat. So why not take the
peaceful path, and let the water keep the boat&fl®therwise, the boat will surely be
overturned!

Thich Quang Do
Thanh Minh Zen Monastery, Saigon,
December 2005



Interview with Venerable Thich Quang Do
on receiving the 2006 Rafto Memorial Prize
26th September 2006

Venerable Thich Quang Do gave an interview to Y Lan Penelope Faulkner, Vice-President of Qué Me:
Action for Democracy in Vietnam on his reactions on receiving the 2006 Rafto human rights award. The
interview was broadcast on Radio Free Asia and relayed by Vietnamese-language radio stations around the
world.

Faulkner: The Rafto Foundation has just announced its datig@award you the 2006 Rafto
Prize for Human Rights Defenders “for your persocalirage and perseverance through
three decades of peaceful opposition against thenzonist regime in Vietnam”. What is your
reaction to this news ?

Ven. Thich Quang Do: | learned just yesterday (23nd September) thadlbeen chosen for
the Norwegian Rafto human rights award. My firgtat@on was complete surprise. | never
expected such a thing, and yet it happens to me!

My next reaction was one of mixed feelings, bothabpiness and sorrow. | felt very
happy, because | was sure that the Rafto Foundatimard awarded the prize not just to me
as an individual, but as a symbol, as a represeatat 80 million people in Vietnam today
who are deprived of their basic human rights. Ve Without human rights is to live in
humiliation. The Rafto Foundation awarded this @tia encourage me and all Viethamese to
keep on struggling until we succeed in winning bekdemocratic freedoms and rights
which are enjoyed by peope all over the civilizeatheh and protected by their political
regimes. The Rafto Foundation felt compassionHerdppressed people of Vietham. So they
awarded the Rafto Prize to encourage us to stamdsind continue the democratic struggle,
until we force the Vietnamese authorities to respec human rights.

It makes me happy and deeply moved, because itsstiat’80 million Vietnamese who live
under oppression today are not forgotten. We ar@lpoe. Norway is thousands of miles
away from Vietnam, yet its people care about ugyTant to inspire and encourage us to
fight for our freedom. They are showing us thayteend beside us, and that there are
millions of people all over the world who truly eaabout Vietnam, who share a common
concern for the lack of democracy in our countngd aho are ready to help us in every way,
both morally and materially, to win democracy amadnian rights in Vietham. This really
warms my heart.

In April 2006, the World Movement for Democracy (VlMawarded its “Democracy
Courage Tribute” to Hoang Minh Chinh and myselitatAssembly in Istanbul. They chose
us as symbols of North and South Vietnam, of algbkople who live in misery and
humiliation, deprived of all human dignity. This WebMovement for Democracy awarded
this tribute with the same objective, to show & thie are not alone, that the international
community supports our struggle. It was a way bihig us to persevere, to keep on fighting.
We must keep trying this year, next year, or thar ydter that, however long it takes. We
must keep up the fight, because human rights aengéal to humankind.

However, my happiness was tempered by sadneshantesUnfortunately, | have not
had the opportunity to travel and see the worlthve never been to Norway. | just know that
Norway is very far away, and much smaller than vaet. Before the times of Mr. Nobel,
Norway and Sweden were one kingdom. Later, thegrs¢gd into two. The population of



Norway is only five or six million people, I believYet the Norwegians have developed a
political system that is truly caring, just and hama. The most precious things in life — |
mean from a temporal, political point of view, motunting spiritual attainments - are human
rights and peace. Norway possesses both these tiihg Norwegians live in peace and
security. They respect each other and take caa# thfeir citizens, even the most helpless and
poor. Not only have they built a society foundedhoman rights and peace, but they seek to
promote these values globally by helping to build@e just and peaceful world. Norway
awarded the Rafto Human Rights Prize to Vietnanabse it wants the Vietnamese to enjoy
human rights like they do. They created the Nolegld@ Prize because they want the whole
world to live in peace and security. Compared tetivam, Norway is like a paradise on earth.
Just look at the Norwegian people’s standard afigjw- it's one of the highest in the world,
higher than the United States, Great Britain onEea Whereas the living standard of the
Vietnamese people is one of the world's lowest!

That’'s what makes me feel so ashamed. Vietnam chriawger than Norway. We have a
coastline of 3,000 kilometers, 300,000 square kdtars of land. Our population is 83
million, of which three million are members of tBe@emmunist Party. 80 million people
oppressed by a ruling minority of three million anembers. The Viethamese Communist
Party and Politburo claim to be the “summit of hunnatelligence”. If this is true, how is it
that virtually the whole Viethamese population haeeome beggars, living without
democracy and human rights. The authorities udenge and torture to control the people.
Recently, Buddhist monks in Bac Giang describedti¢al torture they endured in prison.
Their accounts of Viethamese prisons sound exék#ythe middle ages! Our leaders
shamelessly declare that they are entitled tor@pusoners. This makes me so ashamed. We
have a large country and a dynamic population, &éwsa still lack education and skills. But
compared Norway, Vietnam lags so far behind.

| wonder what the Vietnamese leadership will thivtien they learn that the 2006 Rafto
Human Rights Prize is awarded to Vietnam ? | dtnfik it will make them happy. Indeed, it
will probably make them ashamed. Those who haudelit of integrity should think twice,
and ask themselves why Vietnam is so poor thatgtraxport its women and workers abroad
? Today, Vietnam is Asia’s biggest exporter of nanabour. If we have such a ressourceful
population and a great leadership that prides itsehaving defeated so many imperialist
aggressors, why is our country so impoverished,camgeople so miserable and repressed?
Today, Viethnamese women are put on sale in the ehatkces, auctioned like slaves ... Have
our leaders no conscience or integrity? Have tleegemse of dignity ? It makes me very sad
to think about that.

So these are the mixed feelings of joy and sadihess felt on hearing about the Rafto
Prize. I would like to take the opportunity of timgerview to launch an appeal to the 80-
million Viethamese people. The Rafto Prize proved the international community supports
the democracy movement in Vietnam. The world hadorgotten us. They stand beside us,
and they are ready to encourage and help ustithésfor action. We cannot remain spineless
and immobile like worms. For even worms twist anttive when you step on them! The time
has come for the whole Vietnamese population,@in@lion of us, to unite into one bloc.
Together, we can form a strong, united movementarea the Viethamese communist
leaders to guarantee our democratic liberties myds: They must give us back our dignity
and self-respect, so we can live a decent life,pmimfor our place in the community of
nations and endure humiliation no more. A counikg Norway, with a population of 5-6
million people has achieved all this. So why ceugt?

Faulkner: When do you intend to go to Norway to receiveptime? The Rafto Foundation’s
Board announced that the award ceremony will tdeegpon 4' November 2006 at the
Opera House in Bergen.



Ven. Thich Quang Do: This is a problem. | would love to go to Norwayreceive the prize.
It would give me an opportunity to see the world édnoaden my outlook on life. But under
the circumstances, it's very difficult. | am curtigrunder house arrest. | can’t even step
outside my Monastery without being arrested bySbeurity Police. Each time | try to visit
the UBCV Patriarch Thich Huyen Quang in Binh Dinbynce | am arrested and forcibly
escorted back home. Even when | go to the hodpitahy monthly medical check-up, just
two kilometers from here, Security Police follow enerywhere. So how could | possibly
travel to Norway?

I’'m sure the government would never let me go. &uiposing they did, | wouldn’t dare
take the risk. First of all, because | am no lorggoung man. Secondly, and more important,
Vietnam is my homeland, the birthplace of my ammesstThis is where my people live. It
would be fascinating to visit Norway and make p tmound the world. But what if the
government were to let me go, then never let meecoome? | could never accept that. |
would never abandon my country or my people. In519hen the War ended and the
Communist regime took power, | had many Japanéseds who tried to persuade me to
leave Vietnam. They said many Buddhist clergy atiddvers had already fled the country,
and they could help me to leave too. | replied thatmajority of Buddhists, indeed the
majority of Viethamese had chosen not to leave th@ineland, and | had no intention of
doing so either. | must live in Vietnam alongsible people, sharing their suffering when
times are hard, sharing their joy when life impravafter trying repeatedly to convince me,
my friends finally gave up. It was clear that | wietermined never to leave.

I would really like to go to Norway to personalhank the Rafto Foundation and the
Norwegian government for all their kindness andpsupfor democracy in Vietnam. But if |
cannot go home afterwards, | prefer not leave \@etnSo | have decided not to travel to
Norway to receive the Rafto Prize.

Furthermore, my situation is really difficult. | attme Deputy leader of a banned
organization, the Unified Buddhist Church of Viaim@JBCV). Under Vietnamese law, this
makes me an illegal citizen, liable to be arresteany time. When Vietnam re-establishes the
UBCV's legal status, | will be free to travel awish. Until then, | will stay here and play my
part in the movement for freedom and democracyiairnam.

For Venerable Thich Quang Do's "Appeal for Democracy in Vietnam" (2001), the "New
Year's Proposal for Pluralism and Democracy " (2005) and other documents on the
Unified Buddhist Church of Vietnam, please consult our Website: http://www.queme.net



